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Abstract/Introduction

Islam is a comprehensive way of life vouchsafe tannby Allah-his creator and
cherisher. It is by means of this (Islam) that man fulfil his mission on earth and attain
his much desired peace and salvation not only In@requally in the hereafter for the life
here is just a transit camp to the next or rathemltivating field, the harvest of which is
in the eternal one. It ensures moderation necegsathe attainment of success in both
worlds. Hence, it frowns at unbridled asceticisrd arordinate ambition (Materialism) to
amass wealth. Thus, it implores man to see lifa asmpact whole and that he should
avoid compartmentalization of life into spirituaddasecular as such demarcation of life is
bound to have their accompanying woes-the like liitltvman is experiencing todaye
should therefore bear in mind that just as he ndedd and water for his physical
development and growth, he equally stand in needl-bfdayyah (Divine Guidance of
Allah) for his spiritual development and growth wsll, as he is made of Spirit and
Matter.

Man is never an economic animal (Homoeconomicashhat is needs are only food,
shelter and cloth. No doubt, he needs all thesie basessities of life and cannot neglect
them. He possesses physical body, yet all his proldould not be solved via physical
sciences alone. Man is equally psychological ash&® emotions, desires, likes and
dislikes yet psychology alone could not provideusoh to his multi-dimensional

problems. He is also social as he lives togetheh wthers and cannot afford to do
otherwise, yet it will be misleading to think thablution can be proffered to his
avalanche of problems through sociology alone. cipféhe result is going to be
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pernicious than the problem it is aimed at solvifog, this is indeed, a case of wrong
diagnosis which will definitely lead to wrong medlion?

Let me round this section off by quoting Alexis @hrwho put it in a rather subtle
language: “Economists would realize that humankseihink, feel and suffer, that they
should be given other things than work, food ansule; that they have spiritual as well
as physiological needs. And also that the causes@miomic and financial crises may be
moral and intellectual. We should no longer begsdito accept the barbarous condition
of life in great cities, the tyranny of factory aoffice, the sacrifice of moral dignity to
economic interest, of mind to money, as benefasticonferred upon us by modern
civilization. We should reject mechanical invensothat hinder human development.
Economics would no longer appear as the ultimaasae for everything. It is obvious
that the liberation of man from the materialistieed would transform most of the aspect
of existence. Therefore, modern society will oppegé all its might this progress in our
conception.

Islam: Its Meaning and Worldview

Islam is a derivative of an Arabic verbal noun, meg: to surrender, to submit, to
concur, to obey or oblige, etc. It is equally oiehe attributes of AllahAs-Salam that
is, the Lord of peace. Islam is therefore defined aareligion of peace and total
submission to the will of Allah. It is a religiors avell as a comprehensive way of life that
covers the whole gamut of human life in all its ri&ations. It regulates the life of its
adherents from their cradle to their grave and hdydlence, it determines the kind of
life they should lead and how they should earnrthiing. All these are well
encapsulated in the Qur'an and further elucidated @ractically demonstrated by the
Prophet (S.A.W.). An adherent of Islam is calleddiia. By the foregoing definition of
Islam, a Muslim is the one who surrenders himsatl avhatever he purportedly has
wholeheartedly to the Will of Allah without leaviranything behind with himself to be
given to Caesar as Caesar and whatever he hadgb&toAllah to Whom he had
eventually returned. Thus, the life of a Muslinthat of obedience: obedience to Allah
and His Apostle and those of the constituted aitthamong them.

Since Islam is a way of life as complete and coimg@nsive as we have observed, it must
necessarily has its own philosophy of life or rath@rldview. For no doubt, it is, its
worldview that determines the form and configunatiod the kind of life its adherents are
leading. This is what equally gives them their idgy as well as their identity by means
of which they are distinct from other people. Isiaworldview is based on four major
principles. These areAt- Tawheed, Ar- Risalah/An-NubuwahAl- Khilafah/ Al-
Ubudiyyah and Al- Ihsan

At-Tawhheed
This is the first cardinal principle of Islamic Wdview. Tawheedmeans to unify, to

make one, to make unique etc. It technically referthe holistic monotheistic thought of
Islam or rather Islamic concept of God.



Islam teaches that Allah is the First without begmg and the Last without end; as
everything or rather anything that has beginning definitely has an end. It teaches
further that the existence of Allah as well as Wisty is neither controvertible nor
compromisable. Since there cannot be a design withalesigner, the Heaven and the
Earth with their perfect harmony could neither havelved by themselves nor by a “Big
Bang” as we are made to understand. The truth abeutiniverse uphold by Islam is
that, Allah is its architect, creator, and cherishiée created them not in vain but as a
manifestation of His Power and Majesty for a pugdse assigned to each of its
constituent parts. They, no doubt, constitute aniBggnt pointer to His Existence,
Essence and Unity

Asserts Dr. Khalifah Abdul Hakim (1951),

The Quran says that God is the cause of all causesl the ultimate cause of all
existence. He is the being as the foundation obattoming; He is the stable reality
which creates and supports all changes; “He is beginning and He is the End; He is
the Outer Appearance and He is the Inner Realiy7(Q)"

It is the unity of the creator that manifestedIfté® the cosmos hence the universe and
not a multi-verse, the harmony and not chaos. lihdieeaffords man the opportunity to
study and know the laws governing the nature omgtere of things. Hence, his ability
to manipulate them in order to suit his purposeneeds. This could not have been
possible if Allah Had not make them subserviertito.

Allah says:

We Have honoured the sons of Adam; provided theth wansport on land and sea,;
given them for sustenance things good and purecanterred on them special favours,
above a great part of Our creation

He also says: It is Allah Who hath created thevbes and the earth and sendeth down
rain from the skies, and with it bringeth out feuiwherewith to feed you; it is He Who
hath made the ship subject to you, that you maytisaiugh the sea by His command;
and the rivers (also) hath He made subject to powl He made subject to you the sun
and the moon, both diligently pursuing their cosrsend the night and the day hath He
(also) made subject to you. And He giveth you @it the ask for. But if ye count the
favours of Allah, never will ye be able to numbeerm?

It is Allah Who has subjected the sea to you, #taps may sail through it by His
command, that ye may seek of His Bounty, and tleatmnay be grateful. And He has
subjected to you, as from Him, all that is in treabens and on earth: behold, in that are
Signs indeed for those who refléct.

Do ye not see that Allah has subjected to youralisthings in the heavens and on the
earth, and has made His bounties flow to you ineeding measure, (both) seen and
unseen?



O ye assembly of Jinns and Men! If it be ye carsfmesond the zone of Heavens and the
earth, pass ye! Not without My authority shall yeable to pasS!

Khurshid Ahmad had summed it up in a very sucamahner in the following points:

(1) True existence is that of Allah alone; Man and #mtire creation exist only
because Allah wills them to exist.

(2) As there cannot be two sources of creation, ashAlkone is the creator,
everything comes from Him and goes back to Him;ckethe entire creation
including Man is the manifestation of Allah’s Povwaard Glory, and hence of His
Qualities and Attributes.

(3) The relation between Man and Allah is that of evaset and a Master. As man
owes his existence to Allah, to worship anythirgeas to commit the gravest sin.

(4) The above three aspects of Faith in Allah are sedliby Man only when he
responds to the Message of Allah and this is ptessihen he believes in
Muhammad (S.A.W.) as the Messenger of Allah.

(5) As a Messenger, he is the last and the greatesytabhom all the early
Messengers have predicted and who thus completge ticess of revelation.

(6) He is therefore the perfect Ideal for Mankind, trexfect servant of Allah and
hence the most complete and the ideally balancedfeséation of the attributes
of Allah.

(7) To believe in him is to believe in all other Profshe

(8) To believe in him is also to believe that the Quortontains all the revelations
sent to Mankind through him, that these revelatiprevide guidance to us and
that we should worship Allah by following these etations according to the
method prescribed for us by Muhammad (S.A.W.) amach in accordance with
his sayings and practice, known as Hadith and Sunna

(9) To believe in him is also to believe in the casief this message, the angels,
who are described in the Qur'an as functiondries

Suffice to add that Allah alone creates, gives #akks life, enriches and straitens
provisions, enthrones and dethrones, and changestishs and circumstances as He
wills.

Since no man petitioned Allah for him to be createdor even have a fore knowledge of
his creation or that of existence, it goes theeefdhat he should be guided as to his
mission on the surface of the earth. Thus, Allals Elentinued from the earliest time of
human existence to be sending down guidaakéh{dayyah to him to intimate him with
his purpose on earth as it would not augur wellhion to be left alone to go (grope) in
dark?ess, hence the scriptures that were sentniofdni his guidance as “Manual of
Life.™

Thus, laws governing his life could only be formeth or enacted by Allah alone. And
since there is no other deity besides Him |Ib&lah (Devotional Worship) could only be
for Him alone who created and honoured him asKfialifah. It should be noted here
that Ibadah is not limited to prayersAs-Sala), Charity @Az-Zaka), Fasting As-



Siyam/As-Sawr) Pilgrimage Al-Hajj) etc alone but rather encompasses everything a
believer could do to please his Lord and Creatgrway of obedience and righteous
deeds. No wonder therefore, that Islam consideekisg means of livelihood as act
worship.

The Qur'an teaches that obedience of a Muslim estduAllah, His Apostle and those of
the constituted authority so long as they commahédtws good and forbid what is evil.
However, if they swerve from this ideal, obedieic@ot due to them; for obedience is
not due to a creature who commands disobedientteetGreator-Allah (S.W.T.). Allah
says:

O ye who believe! Obey Allah, and obey the Messeng

And those charged with authority among you

If you differ in anything amongst yourselves, rafdo

Allah and His Messenger, if ye believe in Allaldahe

Last Day: that is the best and the most suitaiéirial determinatior.

We have given to you a law (a way of life) sodallit, and do not follow

the fancies of those who know hot

Sayyid Qutb posit that,They are equipped with nothing but fancies and rignoe when
they undertake the task which is no concern ofdhend does not properly belongs to
them, their claim to one of the properties of Dityins a great sin and a great evilllfis
Religion (of Islam), p2B
Tawheedis a revolutionary concept and it constitutes ¢issence and the pivot upon
which stands the edifice of Islamic Worldview ansl teachings. It means, as we have
observed earlier, that there is only One Suprenrd bbthe universe. He is Omnipotent,
Omnipresent, Omniscient and the Sustainer of theleviworld of which man is

inclusive. Allah asks:

Say “See ye?- if your stream be some morning laghé underground earth), Who then
can supply you with clear- flowing watér?

Do they then seek after a judgement of (the Daydgmiorance? But who, for a people
whose faith is assured, can give better judgentemt Allah?

Asserts Khurshid Ahmad, How can one observe tbghaustible creativity of nature, its
purposefulness, its preservation of that which @ratly useful and destruction of that
which is socially injurious, and yet fail to drafet conclusion that behind nature there is
an All-Pervading Mind of whose incessant creatiggvay the processes of nature are



but an outward manifestation? The stars scattdnexigh the almost infinite space, the
vast panorama of nature with its charm and bed¢yplanned waxing and waning of the
moon, the astonishing harmony of the seasonseaitptowards one fact: there is a God,
the Creator, the Governor, we witness a superbyjdks plan in the universe-can it be
without a planner? We see great enchanting beautynarmony in its working-can they

be without a creator? We observe wonderful desigmature- can it be without a

Designet....

O people! Adore your Guardian Lord, Who created god those who came before you,
that ye may become righteous. Who has made thie yautr couch and the heavens your
canopy; and send down rain from the heaven; andghtdorth therewith fruits for your
sustenance; then set not up rivals unto Allah weeknow the trutH.

How can ye reject the faith in Allah?-Seeing thatwere without life, and He gave you
life; then will He cause you to die, and will ag&inng you to life; and again to Him will
ye returr.

Ar- Risalah/An- Nubuwah

Ar- Risalah signifies the Divine Guidance or Message sent bghAto man in order to
realise the purpose of his creatidm- Nubuwah on the other hand refers to the vehicle
through which it is conveyed to humanity- that mphethood. This becomes necessary
as we have rightly observed in the foregoing disitus as a result of the fact that man is
ignorant of his coming to the surface of the eamid since he was created to serve a
purpose for which he is going to be held respoasitiie need therefore arise that he
should be properly guided to have correct undedstanfahm/ figh) of the purpose for
which he had been created. No wonder thereforé Alteh had been sending revelation
(Guidance) through His angels to the chosen onemgsh men (that is, the Prophets and
Messengers).

We said: ‘Get ye down all from here: and if, asesuhere comes to you Guidance from
Me, whosoever follows My guidance, on them shalhbdear, nor shall they grieVe

This no doubt, pre-supposes that men are to emthlat®dlessengers that were sent for
their success here and salvation in the heredftes. becomes necessary in view of the
observation we made eatrlier, that man is ignoratit@purpose of his creation.

Allah makes it clear, that there is no single oratio which a prophet had not been sent
and that before a nation would be destroyed orgni for their evil deeds, an Apostle
would have been sent to forewarn them. The scepgant by Allah to mankind via these
Messengers could therefore be likened to the Mafwsers’ Guide) bought along with
items in the market, particularly electronics amthted goods. Thus, failure to read,
digest, comprehend and apply its content will roé buyer of the valuable service or
utility of such item. In the same vain, it behowean to equally read, not only read but



commit to memory as much as he can thereof, digeshprehend and imbibe the
teachings of the scripture sent by Allah for hisgar guidance. For just as he (man)
stands in need of food and water for his physi@letbpment and growth, he equally
stands in need dl-hidayyah (Divine Guidance of Allah) for his spiritual deepiment
and growth as well. No wonder, this is referrecsoSpiritual Diet. This is borne out of
the fact that man is composed of Matter and Saiit so the two components should be
nurtured together. However, if one or both is @ eglected, it is going to be pernicious
for man as society or even life becomes unworthylidghg. This is why neither
materialism nor unbridled asceticism is acceptéblisiam. It rather maintains a golden
mean course between these two opposing extremes.

Allah says:

But his Lord chose him (for His Grace): He turnechim and gave him guidance. He
said: “ Get ye down, both of you- all together,nfrahe Garden, with enmity one to
another: but if, as is sure, there comes to youw&we from Me , whosoever follows My
Guidance, will not lose his way, nor fall into migeBut whoever turns away from My
Message, verily for him is a life narrowed downgdaie shall raise him up blind on the
Day of Judgement. He will say: O my Lord! Why ha&sibu raised me up blind, while |
had sight (before)? (Allah) will say: Thus didsbth when Our Signs came unto thee,
you disregard them: so wilt thou, this day, beealisirded”

It becomes necessary therefore, that man, in taéémg of the sum total of his affairs,
should follow the prescriptions of Allah (his Lord} contained in the Glorious Qur'an.
This follows from the fact that although man is ewdd with intellect which enables him
to participate in the knowing of things and givés flan edge or degree over and above
every other creature of God, yet his knowledge iadded himself is limited to time and
space. Thus, the need for him to follow and depen&od’s injunctions (his creator and
cherisher), who is Omniscient in His essence.

Al- Khilafah / Ubudiyyah

Khilafah literarily means vicegerence or vicegerency, \agship, representation, etc. In
Islamic parlance, it refers to the position of honoonferred on man by Allah amongst
the comity of His creatures. Man by this token,rai@m being the acme of Allah’s

handiwork, is the king and the overseer of the ersig, a position he is holding in trust
for Allah- to Whom belongs the hegemony of the vehohiverse of which he is just a
part. Allah says, ‘We indeed offer the Trust to tHeavens and the Earth and the
Mountains; but they refused to undertake it, beifrgid thereof: but man undertook it;-
he was indeed unjust and foolishHis position therefore, in the scheme of thinigs,

that of trust @&manah),nay, of responsibilities. For every opportunitynan has there is

always an attendant responsibility. He therefore detain duties to his Lord, to himself,
his family, neighbours, the larger society as alefas well as the environment. All these
responsibilities could not be achieved unless hmsea living. So, just like a

plenipotentiary is rewarded for his laudable ackreents or recalled by his country for
trial over his misdeed and or ineptitude conductighe same vain is man going to be



recalled for reward and or punishment as the caseba. This accounts for why man is
going to be resurrected after death.

So, his life here is transient and ephemeral. & field of cultivation for the eternal one,
that is, life hereafter. Man therefore, is a repn¢ative and most importantly a servant of
Allah over which he is going to be held accountabite is to enjoy his right of
vicegerency but not to abuse it. He is the creatibhighest honour who could still be
reduced to the lowest of the low should he failghe aforementioned responsibilities.
There is no right without responsibility/ duty. Mas subordinate to Allah and thus
expected to carry out His will.

‘By the Fig and the Olive, and the Mount of Sinamd this City of security, We have
indeed created man in the best of moulds, then dalddse him (to be) the lowest of the
low- except such as believe and do righteous dekuisthey shall have a reward
unfailing. Then what can, after this, contradioctdhas to the Judgement (to come)? Is
Allah not the Wisest of Judges

However, God does not make man a robot as hediswesd with intellect and ability to
discriminate between good and bad, right and wrtmg, is the will power and freedom
to make choice-that of doing the Will of Allah @ttjson it. It is therefore clear, that man
is at liberty to make or mar his life. He is gotlmagmake his life as he would secure peace
and prosperity here and eternal bliss in the hegedfhe lives his life according to the
dictates of Allah as contained in the Qur'an. Hesas life if turns out to be disobedient
and ungrateful to Allah and thereby follows thet&teps of Satan so that by and large
life becomes unworthy of living and eternal dammatbecomes his lots.

“But those will prosper who purify themselvés

These are the principles of Islamic worldview thieh every devout Muslim must
subscribe, understand and reflect in his life by wé acting by it. He is therefore,
responsible to Allah over Allah’s right, rights amtlities to himself, relatives and
neighbours, as well as the larger society (thatségial responsibilities). This is the
practical demonstration of his faith in Allah and Isincere devotion to Him. Islam
teaches that, man should, in a bid to proffer smhstto his multifaceted problems avoid
unnecessary compartmentalization of life into spali and temporal (religious and
secular).

‘Say: Verily! My prayers, my sacrifice, my livingnd my dying are all for Allah- the
Lord of the Worlds, He has no partner; this is whatm commanded and | am foremost
of those who surrender themselves to Allah

Rather, all the problems should be taken into a®ration as a compact whole without
giving undue preference to anyone above the othsrsuch unnecessary water tight
compartment are bound to have their accompanyingswdhus, his psychological,
sociological, economic, political, moral and retigs problems should be simultaneously
taken into consideration. Man is theomorphic antihmomoeconomicudHe is never an



ordinary beast so that his needs are only foodteshand sexual gratification and or
clothing alone. He needs all these basic necessifidife and cannot neglect them. He
possesses the physical body, yet all his problemidcoot be solved via physical
sciences. Man is equally psychological as he habnfgs, emotions, desires, like and
dislikes, yet psychology alone could not provideecto his multi-dimensional problems.
He is social as he lives together with other fellmmmans, and equally interacts with the
environment, and cannot afford to do otherwise;iyetill be misleading to think that
solution could be proffered to his avalanche obpgms a la sociology alone. In fact, the
resultant effects would be more pernicious thanpiteblems it is aimed at solving, for
this is indeed a case of wrong diagnosis which doeNentually result into wrong
medication.

But seek, with the (wealth) which Allah Has bestdvea thee, the home of the Hereafter
nor forget thy portion in this world. But do thooay as Allah has been good to thee, and
seek not occasion for mischief in the land for Allaves not those who do miscHief

Alexis Carrel puts it in a rather subtheay. Economists would realise that human beings
think, feel and suffer, that they should be givéreothings than work, food and leisure;
that they have spiritual as well as physiologicaeds. And, also that the causes of
economic and financial crises may be moral andllettual. We should no longer be
obliged to accept the barbarous condition of lifiegreat cities, the tyranny of factories
and offices, the sacrifice of moral dignity to egomc interest, of mind to money, as
benefactions conferred upon us by modern civilimatiwe should reject mechanical
inventions that hinder human development. Econommsld no longer appear as the
ultimate reason for everything. It is obvious thhae liberation of man from the
materialistic creed would transform most of the exgpof existence. Therefore, modern
society will oppose with all its might this progses our conceptioh

Al- Ihsan / Righteousness

Al- Thsan in the literary sense means righteousness. Tiaitzd meaning given to it by
Islam could be deduced from the Hadith of the Pebpthen he was answering a poser
from Jubril (A.S.) According to the Prophet, ‘It is worship Allah as if though one is
seeing Him for if one cannot see Him; He sees’btids therefore a mind set that leads
to a habit. A mind set that God is not only eversent but equally watchful. This would
bring into effect sincerity of purpose, a situatishereby actions are taken only to please
Allah alone. This, according to Islam is the pe&kighteousness.

It therefore means sincere devotion to Allah by whworship, obedience, being dutiful
to oneself- particularly taking care of the sowdingy dutiful to ones relations, neighbours,
the larger society and even the living and nombivthings in the environment. This
therefore, call for conscious struggle for onetiy his dependants and social welfare
base on Islamic concept affalah



Allah says: Allah commands justice, the doing obdjoand the liberality to the kith and
kin, and He forbids all shameful deeds, and inpgstind rebellion: He instructs you, that
ye may receive admonitién

Let me state here no matter how brief, that outred thousand and one sins that a man
may commit, it is only one that affects Allah ditlgcthus the only unpardonable sin, yet
the other ones affect fellow creatures-humans aod-humans. Hence faith and
righteousness are the twain ticket to paradie Jannah). Therefore, it is clear that
earning a living igpso factoan act of worship as we are going to see in tleeeding
paragraphs. It equally shows that there is no winfetween earning a living and
worship as long as one does not trespass into doafahe other. One is to strengthen
the other.

According to the foregoing discussion, all men egeal before their Lord to whom they
are all responsible individually and collectivelyence Islam places a high premium on
cooperation, equality, justice and benevolence @l ag sincerity for the attainment of
falah both individually and collectively for this is thdtimate desire of every Muslim.
This becomes necessary in view of the fact thatilit be difficult for individual to
succeed in isolation of their society.

We can therefore, conclude by saying that, since isiaot the architect of his life, there
is need for him therefore, to adopt a way of lifétable for his nature. This, his nature
(fitra ) is assigned to him by One who created him. Guidamcéhis has been sent to
him and in following it lies his success here amdhie hereafter. Hence, if he jettisons it
and follows his desires, whims and caprices lifedbees miserable not only for him but
for all other things around him.

Allah says: But his Lord chose him for His Graces Hirned to him, and gave him

guidance. He said get down, both of you- all togetfrom the garden, with enmity one
to another: but if, as is sure, there comes to giadance from Me, whosoever follows

My guidance, will not lose his way, nor fall intasary. But whosoever turns away from
the message, verily for him is a life narrowed dpemd We shall raise him up blind on
the Day of judgment. He will say: O my Lord! Whyshahou raised me up blind, while |

had sight (before)? (Allah) will say: Thus didsbth when Our signs came unto thee,
disregards them: so wilt thou, this day, be disreeg.

Observed the late H.A.R. Gibb, “Within the Westavarld, Islam still maintains the
balance between exaggerated opposites. Opposetlyetpughe anarchy of European
nationalism and the regimentation of Russian comsmunit has not yet succumbed to
that obsession with the economic side of life whishcharacteristics of present- day
Europe and present-day Russia alike. Its socidt és been admirably summed up by
Professor Massignon: Islam has the merit of stapéhr a very equalitarian conception
of the contribution of each citizen by the titheth® resources of the community; it is
hostile to unrestricted exchange, to banking chpitastate loans, to indirect taxes on
objects of prime necessity, but it holds to thentsgof the father and the husband, to
private property, and to commercial capitat....



Islam is a religion as well as a way of life. ltilgleed, a comprehensive way of life that
covers the whole gamut of human life in all its i@eations. It regulates the social,
political, economic and spiritual life of its adkats telling them what is lawfuhélal),
unlawful (haram), desirablerfiandub), detestablenjakruh), etc

Islamic economic system therefore, is part of thigject matters ofhari’ah—the Islamic
Law to which every Muslim is a subjed¥i(kallaf). Obedience to the lavEhari'ah) is
the practical demonstration of their faittn@n) in God which Islam demands from them.
Hence, Islamic economic system or rather economdcoa commercial activities of man,
is seen as an aspect of or an act of wor@bgdah) in Islam. The Qur'an says:

Say! Verily my prayers and my sacrifice, my liviagd my dying, are all for Allah, the
Lord of the worlds; He has no partner. This is wihamn commanded and | am foremost
of those who surrender themselves to His'will

Although, Islam has laid down the principle uponighhMuslims are expected to conduct

their economic activities and transact their busses. The questions here are, how
faithfully do they (Muslims) adhere to such prideg? What are the trends? What are the
factors responsible for such trends? All theseessare looked into in the succeeding

paragraphs with a particular reference to Islaricept offalah

Philosophy of Islamic Economic System

The Quran and th&unnah of the Prophet are the basis of Islamic Economics
from where the philosophy as well as the princiglethe system is derived. The Qur'an
is an embodiment of the comprehensive codes af diféding and regulating the daily
activities of a believer. It is the major primaryusce of Islamic law (Shari'ah). It was
reveal to Prophet Muhammad in piece-mdal-tadaruj) for a period of twenty three
years' The Hadith or the Sunnah on other hand is the practical demonstration or
practices of those codes as well as verbal exptarsagiven by Prophet Muhammad for
proper elucidation of the injunctions of Allah camed in the Quran, as it affects a
believer's life.

The Qur’an asserts that it contains everythingt (ared dry) that man ought to
know. For Allah (SWT) could not just leave man adn go (grope) in darkne$§hus,
prophets and revelations were sent for his propéamce from time to timéQuite a
good part of such revelation deals with economitviies of man. Such verses do not
only encourage Muslims to engage in economic amdnoercial activities by extolling
the virtues in them; but guide them as to how taigout therh They shed light on what
is halal (lawful) haram (unlawful), wajib (mandatory),makruh (detestable)mandub
(approved) etc, all in respect of every facet ohisédife as Islam or rather Allah does not
divide life into water tight confines of spirituahd temporat. It could therefore be said,
that Islamic Economics forms part of the subjecttena ofshari’ah (the Islamic law) of
which every believer (Muslim) is a subjetkallaf) Allah says:



We have given to you a law (a way of life) so fellband do not follow the fancies of
those who know nbt

“Some people will travel seeking bounties of Althhough trade) and some will
travel to fight war of defencgiffad) in the path of Allat.

The above verses states two basic reasons why espacially a Muslim
(believer) engages in travelling: for the purpoeannomic and or commercial activities
as well as for the defence and propagation ofdligion. Let us quickly add here, that it
is not Allah’s intention to reduce man to just amlioary robot and this is why He
endowed him (man) with intellect so that he codlahk, reflect and exert himself in
order to better his lots. And it is of great inwréhat even the secondary sources of
Islamic law are the products of human minds regdlaby Allah’s revelation or
Guidance. These secondary sources inclijiier’, Qiyas, Ra'yetc?

Islam considers wealth as belonging to Allah dred He gives it to individuals in
different proportions as His trustee over His tugas so as to try them thereby.

“To Allah belong the Dominion of the Heavens and Eheth; and Allah has
power over all things'.

The above verse shows clearly that everythinghenHeaven as well as on the
Earth belongs to Allah; man inclusive.

Allah again says:

“O men! Remember the grace of Allah unto you! Isetl@ecreator, other than
Allah, to give you sustenance from Heaven or Eaith@re is no god but He:
How then are you perverted

Abdullah Yusuf Ali asserts:

“The primal cause of all things is Allah thus theshdor man to turn to Allah
instead of running after false fancies. For Allahriot only the source, but the
centre of life and activity, and all affairs retuto Him. The world is sustained, by
Allah’s grace and providence. ‘Sustenance’ is taddeen in Qur'anic language,
for all that helps to maintain and develop everpexs of life, physical and
spiritual. It would be height of folly, then for méo ignore Allah’s gracious
message, as explained in His Reveldtibn

Allah says:



“Believe in Allah and His Messenger and spend (imrigh) out of the
(sustenance) whereof He has made you Heirs. Faetlod you who believe and
spend (in charity) for them is a great rew4td

Ali Abdullah Yusufagain comments:

Wherever power or wealth or influence or any gduaddg is transferred from one
person to another, it involves added responsidito the person receiving these
advantages. They must be more zealous in realtgtand all good works; for
that is a part of the evidence that they give drthaith and gratitude. And,
besides, their good deeds carry their own rewards.

Consider what Allah says:

“Let those who find out the wherewithal for marridgeep themselves chaste,
until Allah gives them means out of His grace. Arathy of your slaves ask for a
deed in writing (for emancipation). Give them sactieed if you know any good
in them; ye give them something yourselves outeofiteans which Allah has give
to you. But force not your maid

The above verse further corroborates the factatatealth belongs to Allah and
that He gives it to people in different proportions

“It is He who has made the Earth submissive to souraverse its path and eat
what He provides you”.

Man according to Islam is Allah’s vicegerent ontBaand so every thing needed
by him had long before his coming to Earth beervided by God. This is to ease his
task or rather his duties and responsibilities 08lG representative on earth. Thus, Islam
considers as misleading and of coussgbarrasse de richesske tendency of narrowing
down human life to economic pursuit alone. Thiddety has reduced man to ordinary
animal controlled by its basal passion.

It should be borne in mind that Islam considersman problem as multi-faced
and so in proffering solution to them, all the fiscare taken into consideration as a
compact whole. It thus, maintains a middle golderam course. Hence, neither
materialism nor unbridled asceticism is acceptabléslam. Man is never an ordinary
economic animal so that his needs are only fooelteshand cloth. He needed all these
basic necessities of life and cannot neglect tHéenpossesses the physical body yet all
his problems could not be solved through physicernces.

Man is equally psychological as he has emotioasirds, likes and dislikes yet, it
is a recondite fact of mute reality that psychol@gne can not provide panacea to his
multi-dimensional problems. He is also social asives together with others and cannot
afford to do otherwise yet it will be misleadingttonk that solution can be preferred to
his avalanche of problems via sociology alone.dat,fthe resultant effects would be



more devastating than the problem it is aimed Btrsp For no doubt, this is a case of
wrong diagnosis and wrong medication as earlieeesl.

“This approach is however utterly unscientific.dtas if an expert in the liver
disease isolate the liver from the whole bodilytesys and disregarding the
position allotted to and occupied by the liver inethuman body and its
relationship with other bodily organs starts loogiat the liver in isolation and
he becomes so much absorbed in examination thanatdly the whole bodily
frame and physical system appear to him as a astand nothing else'

According to Aristotle, ‘the life of money making a life of constraint; and
wealth is obviously not the good of which we arequrest; for it is useful merely to
something else”.

Principles and Practice of Islamic Economics
All Wealth Belong To Allah

All wealth according to Islam belong to Allah ance Hjives it in whatever
proportion He likes to His creature just as He wgsh

“It is He who hath made you inheritors of the eaHk. hath raised you in ranks,
some above others, that He may try you in the gétfath given you for thy Lord
is quick in punishment; yet He is indeed oft fargivMost Merciful*.

Islam holds economic activities in high esteenitdsas lofty purpose to serve,
however it can attract the pleasure and or wrathllah based upon the way or manner it
is acquired and disbursed. Man is therefore, aeeusf Allah with regard to wealth given
to him.

Acquisition of Wealth Is a Necessity of life

Since man can not provide all his need by himsle#,need therefore, arise that
he should make available his own goods and senfmeshe satisfaction of those of
others as he would definitely stands in need oirgsh&@hus, he need to work or rather
engage in economic/commercial activities so asetalile to acquire the basic necessities
of life such as food, shelter and clothing. Besidles pillars of Islam require money. To
build mosque which according to Islam, attractotaof rewards, money is definitely
needed. To payakat wealth is needed just as money is neededHajj-the holy
pilgrimage toMakkah and its precincts.

Allah says:

“But seek, with the (wealth) which Allah has bestbwe thee, the home of the
Hereafter nor forget thy portion in this world. Bd thou good as Allah has been



good to thee, and seek not (occasion for) misghidtie land for Allah loves not
those who do mischi&f

Acquisition of Wealth Is a Means to an End

Economic/commercial activities are not ends imtkelves but rather a means to
an end. Hence, Islam teaches that wealth has &xdpgred via a lawful and wholesome
means. And just as it has to be acquired througjtitfil means, the disbursement has to
be wholesome as well, and should not be spentioggideclared as unlawful by Islam.
Hence, Islam teaches that Muslim should neitheeXteavagant nor niggardly, rather
they are to maintain middle course in between theflicting extremes. It therefore,
condemns in an unequivocal way inordinate ambitm@amass wealth, passionate love
for the same and megalomania tendency, all of whirehinherent in man and further
aggravated by modern materialistic view of the @osle inhabit. Islam frowns at the
idea of the ‘end justifies the means’. So, as eadbserved, it regulates the sum total of
the affairs of its adherents. It teaches that feati®n and soccur is not achieved by way
of amassing wealth but rather via God consciousoessher remembrance of Allah.

The Qur’an says:

Those who believe and whose hearts find satisfactiche remembrance of Allah; for
without doubt, in the remembrance of Allah, do tefind satisfactioh

Islam therefore appeals strongly to its adheremtavioid such tendency of neglecting
other duties they owe God and follow human beirgya gesult of their passionate desire
to amass wealth.

‘The mutual rivalry for pilling up (The good things this world) diverts you (from the

more serious things), until ye visit grave but ngg/soon shall (know the reality). Again,
ye soon shall know! Nay ! were ye to know with aerty of mind (ye would beware.) Ye
shall certainly see hell fire! Again, ye shall sewith certainty of sight, then, shall ye be
questioned that day about the joy (ye indulged-in!)

According to Prophet Muhammad (S.A.W.):
‘A truthful trader will rise up with the prophetse righteous and the martyrs.’

As a human weakness, greed and temptation overrpoam, particularly the greed for

wealth and paraphernalia. This is alluded to byghephet when he says: A man gets
older and two things become younger in him: therde® get more wealth and live

longer. In another Hadith, the Prophet was repottechave said: Whoever gather
unlawful riches and then gives out in charity, il wot be accepted of him. There will be

no blessing in what he spends and what he leav@adéor his dependents) but it is a
provision for the fire of hell.



Going by the above verses of the Qur'an as welhlzdith of the prophet (SAW), it
becomes clear that the dictum: ‘the end justifiesrheans,’ is not compatible with Islam.

Wealth is a Trial from God

Wealth for both the haves and the have not isahfiom Allah. It is a trial in the sense
that the haves are charged with certain sociabrespilities while those of have nots are
expected to be patient and avoid all ineptitudedaots in a bit to get rich. Wealth may
therefore constitute a source of pleasure or dispiee based on certain factors. The
source of ones wealth as well as the way it is dspent must be wholesome as man
according to Islam is going to give account of &snings or incomes especially with
regards to how he comes by them and on what helsgham. Hence, he should avoid a
situation whereby the struggle for wealth eludesdtiention towards his duties to Allah
and or his fellowmen. Thus, he should not allowlhstle and bustle for wealth to deter
or rather debar him from prayésalaf), charity or almgzakator sadaqgaf), pilgrimage
(hajj) and striving for the cause of Allah, it is thetylof those who have to support those
who have not among their relatives, neighbours,farays etc. This isadagahwhich is
distinct from the statutorgakah payable only once in a year omigab. This, according

to Islam, is the right of Allah which has to beviently and reverently observed by every
Muslim. Allah says:

And in your property is the right of the beggard #imose devoid of riches (i.e. the poor).
You give to your relatives their rights and to geor and wayfarers

....those who, when they spend are neither extrantagar niggardly; but hold just
(balance) between those extremes.

O ye who believe! There are indeed many among tiestpand anchorites, who in
falsehood devour the substance of men and hindem({t from the way of God. And
there are those who bury gold and silver, and sjtenat in the way of God: announce
unto them a most grievous penalty. On the day wieat will be produced out of that
(wealth) in the fire of hell, and with it will ber&nded their foreheads, their flanks and
their backs. ‘This is the (treasure) which ye bdirfer yourselves: taste ye, then, the
(treasure) ye buried.

Islam condemns all acts of dissoluteness, wantoric@lity and obscenity. A situation
whereby a rich man indulges in adultery and or it@ton, and arrange for an army of
prostitutes is condemned as a great sin in Islasin against God and a crime against
humanity as it greatly affects the social fabri¢dha# society. Sensual enjoyment of music
and wine that warrant the need to employ anothmay af musicians, dancing girls, drum
beaters and manufacturers of musical instrumerdsdastillers of wine are out-rightly
condemned. This, according to the Qur'an is lawisti evil spending of the highest order
and those who engage in them are dubbed as inearaaBatan. Just as wealth is a trial
for the wealthy ones so it is for the indigent mensbof the society. They are to be
hardworking, prayerful and put their hope and trmsGod. They should not be too



passionate in their bid to get rich. Thereforestial or commit any other form of fraud
or to be begging for alms while they are healthglerand agile to toil and struggle for
their livelihood is considered as a crime, indéedam (unlawful) in Islam. This is one

of the significant differences between Islamic dhd conventional economics. While
Islamic economics is religiously (morally) imbuethe conventional economics is
materially inclined.

Individual Ownership

Islam permits and encourages individual ownershiwealth for cogent reasons. This is
why Islamic economics is described as a mid-waybeeh capitalism and socialism or
communism. Even though, certain power is giverh&state to check the excesses of its
subjects and to inflict certain punishment whereessary; yet, Islam permits individual
ownership just because, on the Day of Judgmente tleenot going to be collective
accountability. Moreso, one of the major issuesnupdiich account is going to be
rendered is economic or commercial pursuit of m&hus, owing to the fact that
individuals will appear before Allah to give accesirof their deeds, it behoves that
individual or private ownership be granted man.sT$uggests that, individual has to be
very careful of pilling up wealth unlawfully for ¢hgenerations coming after him. For
such generations would only give account of how thgend it and not how they come
about it. This encourages healthy competition a@uilifates economic development and
growth of individuals and nations.

Acquisition of Wealth as a Form of Worship

Apart from the fact that Muslims use the proceedsftheir labour for acts of worship
like zakah hajj, building of mosques, and or striving for the cawd Allah; a great
reward awaits a believer who sets out of his placeearch of his livelihood and of
course, this is categorised to be part of remenaarafh Allah which the Quran tags as
the greatest virtue. Allah says: Say verily, myypra(salah) and sacrifice fusuk) my
living (hayah) and my dyinghama) are surely for Allah-the Lord of the worlds, thés
what | am commanded and | am foremost of those sunender themselves to the will
of Allah.

Conclusion

Islam considers economic and commercial activitiesian as an act of worship as long
as they are based on good motives and are in cansemwith the teachings of Islam. It
further teaches that economic or material welirgp of man is not enough to guarantee
the much needed peace and happiness that maesisesd To achieve this all-important
feat in this world and the next, a synergy it opinghould be formed by combining the
spiritual well-being with material comfort. No woerd the Qur'an an&unnah of the
Prophet are replete with several verses charginglims to explore and exploit all the
resources that have been made available at tispoghl. Prophet Muhammad once said:
“Take to trade, for out of ten divisions of livaetibd nine are in trade.” This is why
neither asceticism nor materialism is acceptabléskam, it rather maintain a middle



course between the two extremes. When Muslims todkis lofty teachings of Islam
their ‘Ummah was an autarchy and they were leadérhought in all ramifications.
Today, the ‘Ummah is the weakest, hungry, ignoremsay the least; the most backward
among the comity of nations. This was the effedtghe fithah experienced by the
‘Ummah towards the tail end of the period of theukdfiaur-Rashidun as a result of
which God fearing men withdrew from active lifeard life of quietude.

It should be noted therefore, that Islam does ppt@ve the dichotomy between spiritual
and temporal life, a situation that has become prelhounced in our midst today; hence,
the need for re-orientation of the Muslims.
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